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Honour Killing in the Islamic 
Perspective 

In Pakistani society honour killing is an issue, which 
needs great attention. Pakistan Pena! Code recognizes 
ghayrah or sudden provocation and gives benefit to the 
person who acts under its influence. This provision is 
usually misused criminally and some time targeting 
innocent people, particularly women who are killed in 
the name of dignity / prestige or pride. With this 
context the issue of ghayrah needs to be reevaluated 
as per the requirements of the Islamic injunctions. The 
following discussion is focused on the provision of 
ghayrah (honour killing) in the Islamic law. 

In Arabic language the term ghayrah amounts to 
temperament or zeal. Ghayrah occurs when the pride 
or prestige of someone is affected and he feels shame 
as a result of trespass injuring his dignity. This 
provokes the person into sudden anger, which 
consequently changes his normal behaviour. 
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Ghayrah basically means zeal and pride turning towards 
anger or irritation when affected. 

It is derived from the, .change of mind (Taghayur al-Qalb) 
and commotion of anger (Hayjan ai-Ghadhab) on the basis 
of shared (emotional) rights, which are specific. This 
(emotion) is (perhaps) excessive between the spouses. 

The author of Abjad al-V/oom defines it as under: 
Gayrah means ^ ^ disliking of trespass 

into his right. 3 

In fact Islamic law provides protection to the life, 
property, dignity and prestige of the members of its 
society. Irv this regard the Prophet (peace be upon 
him) said; * 

The life, property and dignity of a Muslim are sacrosanct for 
another Muslim, 

The Prophet (peace be upon him) also pointed out the 
importance of three basic rights of a person, he said: 

Undoubtedly your lives, properties and prestige are sacred 
(prohibited) like this day [the last day of the last pilgrimage 



of the Prophet (peace be upon him)] till the Day of 
Judgment (to meet Almighty Allah). 

The author of Fiqh ai-Sunnah says: 
6 >,^JS ^ 6^3 J* # ^ ^ S ***** 
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7/7 ster/'a/J crime means, committing that which is declared 
.by the lawgiver as dangerous ordering abstention from it 
because of its being harmful or injurious to Din, life, 
intellect, dignity or property. 

The Qur'an says: 

d\#J\ jju 0^ L»jLji* > U ^ ^ u i J 2 ■ 

Say; My Lord has forbidden 'indecencies, such of them as 
are apparent and such as are hidden and sin and wrongful 
oppression. 

The verdict of Almighty Allah in connection with these 
indecencies is final and binding and any sort of 
misinterpretation in this regard would cause great 
damage to the objectives of law. 

The Qur'an says: 

So submit patiently to thy Lord's command, and obey not of 
them any guilty one or disbeliever . 



Ail types of indecencies and violations of these basic 
rights amount to crime and committing adultery or 
fornication with the wife or near relative (prohibited 
degrees) of someone is not merely one crime, but 
multiple crime in its nature, i.e. the crime of: 
(1) Adultery / fornication; (2) Trespass; (3) Attempt to 
disgrace the person and his family; (4) Violating of the 
basic human rights; (5) \ Putting into shame the 
husband, near relative or family of the woman. 

The violation of three basic rights, i.e. life, property, 
and dignity or prestige are punishable under the 
Islamic law and other societies all over the world. In 
Islamic, law these, punishments are severe and 
deterrent. That detergency|reflects the precautionary 
measure take! by Islam foAhe protection of the basic 
rights of each and every indjjidual of society. 

The above-mentioned basic human rights are the most 
important ones in society. The whole structure of 
society is based on it and |plation in this regard can 

•••• 

create numerous problems*&any civilized society. The 
Islamic society imposes certain limitations in this 
connection and makes it the duty of a Muslim not to 
provide any opportunity for any unlawful activity. Thus 



elimination of Munkar (disapproved act) and spreading 
of MatufX recognized or approved act) is the basic and 
undisputed duty of a Muslim. Shari'ah not only protects 
the life of an innocent person but also his/her property, 
family, religion, and dignity or prestige. Violation of I 
these rights is not only sinful but a crime against 
humanity.. Any sort of unavoidable act for the 
protection of these rights is liable to nothing. The 
person concerned has the right and in some cases the 
obligation under the Islamic law, to do what is? 
necessary, to protect his Din, life, intellect, dignity or 
property. 

The Quran says': • . 

You are the best community that has been raised up for j 

mankind. You enjoin right conduct and forbid the j 

disapproved (action) and you believe in Allah. 

■ ■ I 
The Prophet (peace be upon him) has also laid down 

the extent of the action to be taken by the believers, in j 

case any disapproved action is being performed. He 

i 

said: 
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Whoso witnesses a disapproved act, has the duty to stop it 
by force, if he cannot do that, then he must express his 
dislike verbally and if he cannot do this, then he should 
dislike it from the core of his heart which is the lowest 
degree of believing (in Allah). 

in the light of these explicit verdicts, the question 
arises whether Qatl-e-'Amad is liable to Qisas if the 
offender while deprived of the power of self control by 
grave and sudden provocation or ghayrah causes the 
death of the person who gives the provocation. It 
means that when an offender kills someone under 
sudden provocation or ghayrah in a situation when the 
crime of adultery or fornication is being committed in 
particular with- his wife or any other near relation. 

In Islamic l^w the Hadith of'Sa'ad b. 'Ubadah provides 
a brief idea with solid grounds and hope for the 
solution of such a sensitive problem. 

c t 
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S<? £tf /&/? Vbadah said, "if I saw a man with my wife, I 
would strike him (behead him) with the blade of my sword. " 
This news (statement of Sa'ad) reached the Prophet (peace 



be upon him), who then said, "You people are astonished at 
Sa'ad's Chaira. By Allah, I have more ghayrah then he, and 
Allah has more ghayrah than I, and because of Allah's 
ghayrah. He has made unlawful shameful deeds and sins 
(illegal sexual intercourse etc.) done in open and in secret. " 

The precedent of 'Umar (Allah may pleased with him) 
the second Caliph, provides approval to the murder of 
the offender of adultery on the spot of the occurrence. 

It is narrated of 'Umar that one day while he was at 
lunch a man with a sword full of blood in his hand 
came and sat in front of him while some people were 
follewing hinr angrily. They told *Umar, that he had 
killed his wife along with their companion." 'Umar asked 
that person, if he was listening to what they were 
saying. He replied that he struck with his sword the 
legs of his wife and if there was someone else then he 
might have been killed as well. x Umar then asked for 
their version. They replied that he struck with his 
sword cutting the legs of his wife and the waist of their 
companion, which resulted in the death of his wife and 
their companion. v Umar declared that, (to the accused) 
if they offended again, he should also do the same. 12 



The author of Kitab al-Ikhtiyar says : 
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If a person witnessed a married person (Muhsin) committing 
adultery with his (witness's) wife or the wife of any other 
man and asked him to abstain from it but he did not, the 
killing of such a person is justified and does not amount to 
Qisas. 

Imam Ibn Taymiyyah says: 
He further says: 

^ 15 ^6jjulj! St jaJI ^ jj (JjLUt . 
Some of the Muslim scholars have said that there is no. 
retaliation for the killing of married adulterers (Muhsin), no 
matter if%the killer was the husband of the woman or 
someone else. 

The renowned Shafi'e scholar Imam Shirazi says: 

t- c. "' 
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If (he) witnessed someone committing adultery with his 

(witness's) wife and it was impossible to restrain him 



without killing him and (ultimately) killed him, he is liable to 
nothing before Almighty Allah, because he killed him rightly. 
If he declared that he killed him because of the said offence 
and has no proof a/id the guardian (of the person) denied 
then his statement would not be accepted. If the guardian 
(of the person) took oath in support of his denial, orders of 
retaliation would be made. 17 
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Sa'eed b. afMusayyib narrates that Muawiyah sent Abu 
Musa to ■ A/i (the fourth Caliph) asking about a person who 
upon witnessing another person committing adulter}/ with 
his wife and killed him. A/i asked him (Abu Musa) to tell him 
why he was asking him about that He replied that 
Mu'awiyah had written to him about that. All said, '7 am 
Abu al-Hassan. Until and unless he produces four witnesses 
of the commission of adultery, he would be given to the 
guardians of the deceased for retaliation. " 

Shah Wali Allah says: 

You are liable for nothing if someone peeps in to your house 
without your permission and you throw a stone towards him 
bursting his eye. 

0 



The author of v Ain al~Hidayah says: 

,,20) jj^x Jlilal JjljLlII J-c f Ji jjl^c J< JUL yi^lj ^Lolli Jli 

Retaliation is due for the murder of every legally protected 
or worthy (person) forever 

Imam Muhammad narrates from Ibrahim Nakh'i, if a 
person entered someone's house in the night and was 
found killed in the morning, the owner of the house 
made a statement that he (the intruder) showed 
obstinacy and confronted him, it will be thus examined, 
if the deceased was known as a thief, then there is no 
retaliation (Qisas) and the owner of the house will pay 
the blood money, if he was not known as a thief and ' 
was known as pious, then the owner of the house is 
liable for retaliation. If the offender (the owner of the 
house) made a statement that he found that person on 
the belly of his wife and therefore killed him, so it will 
be examined whether he (the deceased) was known as 
an adulterer, if so, then there is no retaliation (Qisas) % 
and the owner of the house will pay the blood money, 
if he was known as pious then the owner of the house 
will be liable for retaliation (Qisas). In fact if he entered 
there for adultery or theft, then his murder is liable for 



If someone witnessed a person committing adultery or 
fornication with the woman of his prohibited degrees 
(Muharramat) with her consent and he killed both of 
them, it is not sinful and liable for nothing. If the claim 
of the- house owner is without proof, the verdict will be 
according to the opinion of Ibrahim Nakh'i (as quoted 
above). If he intended theft and obstinate then the 
murderer is not liable for blood money. According to 
Imam Muhammad he is liable for nothing. 22 

The following narration from Abu Hurayrah (RA) is slightly 
different from the preceding Hadith of Sa'ad b. 'Ubaddah. 
<dfjl j yjft j-ol k*.cs±+ j cut J>ojj L JU 3jLx .\\ 



(24) 
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5<3^£/ b. Vbaddah asked the Prophet (peace be upon him) if 
he saw someone with his wife (while committing adultery), 
should he wait to bring four witnesses, the Prophet (peace 
be upon him) replied, "Yes". (The commentator says) it 
proves that his statement will not be accepted without 
proof 

The following Hadith has the same subject in Sunnan Ibn 
Majah. The last words of that Hadith are different and are 

as under: 



Then this was told to the Prophet (peace be upon him ), thus. 

he said, "The sword is sufficient as proof", then again he 
I said, "No! I feel worried, the intoxicated and neighbours or 
I irrelevant people will start indulging in it." 

I The last [Dart of the Hadith mentioned above shows the 
I extreme caution showed by the Prophet (peace be 
, upon him) in this respect. His reaction denotes the 
j requirements of the public good. In the present 

I circumstances such measures can be taken, that the 

{ law is not allowed to be misused and exploited by the 
criminals. It is evident that the affected person has the 

; right to protect his life, property and dignity but the 

| public good requires not to act without proof. On the 

j one hand it will protect the life of an innocent person if 

j compelled, an<| on the other the criminals would be 

\ unable to exploit the law. 

In this connection the Qur'an says: 

(2b > u-lifl JSi Lifci y^Sl J aUji y^i LJu Jis ^ 

I Whoso ki/led a human being for other than manslaughter or 
corruption on the earth, it shall be as if he had killed all 
I mankind. ' 

5 Abdul Majid Darya Abdi in his commentary lias 
| elaborated Fasadas under: 

s 
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Fasad means, "A murder which has been carried out as 
a consequence of action that would have created law 
and order problem^ society namely; robbery, apostasy 
and adultery." 27 

According to the Quranic injunctions the murder of an 
individual is a crime against humanity but in case of 
corruption and retaliation it is not so. It is evident that 
corruption or immorality causes great harm to society 
and therefore provides basis for killing each other. 
Thus killing on the ground of an immoral act does not 
amount to retaliation. 

The Q U i 'an further says: 

A»/ toe who hold not unto any other god along with 
Allah nor take the life, which Allah has forbidden, except in 
(course of) justice, nor commit adultery (are true Muslims) 
and ail those acts contrary shall pay the penalty. 

islam not only condemns indecencies but also provides 
the opportunity to remove them from their roots. The 
following Hadith elaborates the Qur'anic text 
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Avoid seven destructive things ... Killing of the worthy 
person except rightfully. 

According to the Islamic injunctions the life and pride 
of the people are equally important. Any person, whose 
dignity is at risk, has the right to react. Islamic law 
allows him the right to protect his life, property and 
prestige, just as in the case of a woman, if compelled 
for adultery or fornication and her reaction results in 
the murder of the person concerned, she will not be 
liable to any penalty. Islam recognizes the justified 
feelings of the people and allows them to protect their 
rights. Those who act in protection of their rights are 
not criminals. • 

As the Qur^n says: 

^LIL j-\ <\\\S { j^ 7 AjmjA\ J*> \ f.x.*.Ul Zi v -V j^Jj XLc j t La-Li jj( 

"Lo! For those who keep from evil have gardens of bliss with 
their Lord in reserve. Shall We then treat those who have 
surrendered (to Islam) as We treat the guilty. What ai/'eth 
you? How foolishly you judge! Or have you Scripture 
wherein you learn. 

In the light of above discussion it is concluded as 
under: 



1. According to Islamic injunctions the lives, properties 
and prestige of the people are equally important 
and sacred, 

2. Islamic society does not allow any one to violate 
the basic rights of its members in the society. 

3. The murder of a person while committing adultery 
or fornication with nearest relation (wife or other 
persons of prohibited degrees) of the murderer is 
justified under Islamic law conditionally. 

4. Each and ever person has the right to protect his 
dignity / honour and all legitimate actions in this 
respect are .permitted but he must be held 
responsible until and unless he provides the proof 
of the occurrence of the adultery or fornication. 
Mere statement in this regard is not acceptable in 
the court of law. 

5. If public good requires any attempt to control the 
unlawful use of the above provision, appropriate 
measure could be taken in this respect to control 
the misuse of the law in the public interest. 

6. The dignity / prestige of the people is as important 
as the lives of the people. The government and the 
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Jaw enforcing agencies are responsible to take 
necessary steps to ensure that lives and prides of 
all its members are safe. 

7. The state has the authority to introduce any new 
law or amendment (as per the objectives of the 
Shari'ah) under the provision of Sad al-Dharie' 
or public good to control the misuse of such a 
lawful provision. 
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